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From the dawn of Vedic culture in Mithila we have seen the ap- 
pearance of two streams of thought so far as the religious life of the 
people was concerned. We have seen that of these two, one was the 

eydi way of thinking and living, which Videgha Mathava, assisted by — 
his priest Gotama Rahugana, wanted to introduce by aryanising Mithilà — 
and the neighbouring region in the East. The evidence furnished by 
the Satapath’ Brahmana shows that the land was inhabited by the non- ` 
Aryans whose way ofliving clashed with the Vedic way. Theage of 
the great Yājñavalkya points to a flourishing condition of the Vedic reli- 
gion. The religious and philosophical debates in which even ladies took 
part (as is seen in the Brahmana and in an Upanisada) attest to the 
above condition of the Vedic religion. As Yajiavalkya has been pro- 
claimed to be the author of the Šatapatha Brahmana there is no wonder 
that in all the debates described in that particular work his opinion will 
weigh heavier than those of others. Buteven in those golden daysof 
Vedic ritualism the non-Vedic sects were not sitting idle and ina short - 
time Mithila became the play-ground of various non-Vedic religious 
sects of which the most important one had Videha or its Northern border 
its birth place. Gotama Rahügana was an instrument to the aryanisa- - 
tion of Videha ( or Videgha ) of which Mithila was the capital city. But - 
Gautama (literally born in the family of Gotama ), the Buddha (i.e. - 
Siddhartha ), led the non-Vedic movement against the Vedic ritualism. - 
His mission was aided by the activities of the Jainas, Ajivikas, Nirgran- 
thas, Kapilas, Saükhyas, etc. Besides these, the Mahabharata mentions 
the presence of the Kapalikas also ( Mahabharata, Critical edn., Santi- 
parva, Ch. 18, Verses 7, 10 and 11). All the above mentioned religious - 
sects were some how or other anti-Vedic in their movements. From the 
Ramayana episode of Rama’s breaking of Siva's bow and victory over - 
Paragurama we may assume that Vedic Vaisnavism in the days of Dafa- 
rathi Rama succeeded in ousting the non-Vedic §aivism which reigned | 


| 
f 
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in Mithilà for a prolonged period ( and also in the neighbouring region 
as is clear from Jarasandha’s episode in the Mahabharata). We can 
presume the improvement of the condition of the Vedic culture. in the 
region with the propagation. of the DharmaSastra of Manu. which along 
with the later Dharmasütras streamlined the progress of Vedic culture. 
But the situation changed a bit when the Dharmaéastra ascribed to 
Yajiiavalkya arrived in the picture. We say this because we have seen 
that Yäjñavalkya made cognizance of the till then unaccepted source 
of Dharma namely the Purāņas. The Puranic religion made so much. 
headway that Yajniavalkya as a social reformer was bound to accept the 
validity of the Puranas and the Puranic religion. Things changed further 
when other Dharmaéastras arrived, followed. by the advent of simple 
commentaries, comentary-cum-digests and pure digests. 


In all these works, a picture of the contemporary society, various 
problems mainly socio-religious therein, and the attempts of the law- 
givers to solve them can be visualised. The study ofthe Dharmaéastra 
may, therefore, stand for the study of Hindu sociology ina broad sense. 
In the Maithila digests also we can expect presentation of various social 
problems and the efforts of the Maithila law-givers to solve them. The 
Maithilas, like the Smrti-writers of other places, had a great desire to 
solve the problems connected with their religion and society. The treat- 
ment of the different topics in Maithila Smrti connected essentially with 
the mode of living of the Maithilas, their rites and customs, taboos and 
totems, if any, supports the above hypothesis. Here we should not 
compare the Maithilas with Manu or Kautilya or with Baudhayana who 
gave their opinions on niyoga or Deśācāra and thereby solved some of 
the problems of the contemporary society. But when the Maithilas 
wrote Manu’s code failed to govern the society wholly and new prob- 
lems crept out of the changed conditions. In the same way we may 
fail in this 20th century to assess the importance of the Maithila works 
and may not do justice to those writers. Thus, for example, we can 
hardly understand the arguments of older -writers in support of saha- 
marana or anumarana. But these customs are cruel by nature and we 
may say that the writers who preached sahamarana acted in a dogmatic 
way. Thus what is wrong tous was right to them (atleast in some 
cases ) and in judging the situations we shall have to see them in their 
proper perspective and then pass remarks thereon. 

The different epochs of Indian history are famous for the diverse 
elements that made their presence felt by all. These elements tended to 
pro duce one unified whole that produced the unity in diversity, the much 
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acclaimed heritage of the Indian people, One such element was the 
momentum gathered by the popular religion, the religion of the so-called 
Pagandas, Pasupatas, the Paticaratras, the Sattvatas, the Kapilas, the 
Bauddhas and others in the mediaeval period.. In spite of the sporadic 
outbursts of orthodox scholars like Bhavadeva, Laksmidhara, Aniruddha, 
Ballalasena, Halayudha, Indrapati and others, to prop up the Vedic 
studies on purely orthodox lines, the same was continuously giving grou- 


nds to the intensive study of the extra-Vedic scriptures. Very naturally the 


Puránas record the stories of the conflicts of the rival groups headed by 
orthodox scholars and non-orthodox pedants. Even among the cham- 
pions of the extra-vedic religion one wanted to oust the other. The 
Vaignavas preached that the garland of Šiva image was something like a 
taboo to them. The Šaivas preached that Šiva appointed Visnu his 
Dvarapála. The Ganapatys spoke of a supreme god Ganapati and they 
imposed on him all the duties and paraphernalia of the supreme god. 
The Saktas claimed that it was the primodial power ( Adya Šakti ) that 
ruled the world and that the supreme power is represented even by the 
Vedic Gāyatri-mantra. 

The important task of the lawgivers was to reconcile these sects 
and bring harmonious synthesis. That was done, but the credit of doing 
the work first should go not to the Maithilas but to those whom they 
followed. The process of reconciliation started long before the advent of 


the Maithila Smrti. What the Maithilas can claim that with a bold step "E 
some of them adopted ( of course with certain reservations ) some extra- 


Vedic texts into the fold of Smrti. In this respect the Maithila writers 
(like Sridattopadhyaya, Candeívara, Vidyapatietc.) can claim superi- 
ority to the Gaudiyas (like Sulapani ) and Utkaliyas ( likt Vidyakara and 
Narasimha ). In this matter the credit should go to the Maithilas. This 
widening of the horizon of Dharma-pramana was a novel element and we 
have discussed the relevant points connected with it ( See my article :— 
“The Social and Religious Background of the Study of Smrti in Mithila” 
in OUR. HERITAGE, Vol. X., pts I & II). This narrowed the gap between 
the rival groups and at least one socio-religious bottle-neck was removed. 
The system, however, acquired a conventional character when the later 
writers wrote. The method of arriving ata connected and unified meaning 
( eka-vakyata ) is a very old device adopted in Indian exegetic literature. 
But the same conventional way of approach acquired a new colouring 
when the Maithilas wrote, 


1 This note of praise for the Maithilas, however, cannot always 
be maintained. Vidyapati’s Kirtilata gives a very dismal picture of the 
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Hindus suffering under the yoke of the foreign conquest. From this work 
we know that King Ga-anesa (Ganefa), father of Kirtisimha was killed 
by one Muslim usurper named Aslan. In order to have the grievance 
remedied the prince sought the help of Sultan Ibrahim Shah of Jaunpur 
and eventually had his desire fulfilled. While describing this carnel of 
historical fact. Vidyapati narrated some thing about the Turk soldiers 
and their oppression of the victims ( i. e. the Hindus ). We quote the follo- 
wing lines to give a picture of that: 


“ate MA ATK AT Me. 
aft oat aa gra 


Wal ASA MZE TTA | 
le We sas det 
SW agaa ae MI 
Sat sft a afer iW | 
Rep aif dig ate i 
me mas qu att 
qug Fare emp wel I 
dip fe que freund 
sei? sip Gea waa gm qt 


The passage has thus been translated :? “The Turks compel men 
to serve them without payment...... They fetch a Brahmin boy and place 
beef on his head. They lick out the caste mark on his forehead and tear 
asunder his holy thread ( jane-u ) and ask him to mount a horse. They 
raise mosques with the materials of temples. Graves and ( broken and 
demolished ) temples ( i. e. debris ) fill the earth and there is no space to 
put one's foot on. The language of the Hindus is given up and even the 
lowest Turk is displaying his pluck.” 

In the third pallava of the same work we are told the Brahmin 
princes stooped so low as to say before Ibrahim Shah that as they got the 
foot-board of emperor ( i. e. of Ibrahim Shah ) they fulfilled the obiects 
of their life (cf: ‘ajja punga purisattha, patisaha-paposa pa-i-a’). The 
writer admitted in another place that while travelling with the Turks the 
princes had a good deal of difficulty in maintaining their acara (cf : bahula 


1. Kirtilata ( Ed. H. P. Shastri ), text portion, p. 17. 
2. Ibid. ( English translation ), p. 18. The portion belongs to the 2nd pallava. 
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thama  phala-mula-bhaksi-a, tuluka-saüge saficara parama-katte acara 
rakkhi-a). 


From the fourth of the last Pallava we know that the Khundakara 
soldiers found no hesitation in violating the established order. The social 
and religious confusion and bungling that followed the . treacherous 
killing of King Ganefa have been described in the following lines ( Kirti- 
lata, 4th Pallava, pp. 31-32 ): 


SAL ENA um gam |! 

als aga-aga Mey | «pra ud Mea aaa I 
sem ata fers m ane e frau mafa d 

aan wife pfi ste) art qaf Rif saz M 1 
miens aa Aa a ara ngaa GG aafia | 


sm sd wife Sf ef sre | Me erf fafa fafa err ul 
wing eae wee wed AA wi wr | 

a fea ur ugar adt ag fasta ty 

Wm qn a safga EBD 


a dale qata aaas ec! s afa areata fae az 1 
A UIE MEV A FAR BIA) AMAT dar A fears FTA I 
fk vua a de mal asada aaa GIG li 


SHEER A MJET | a ÀE dia Gaal a gain ete. etc. 


This passage has thus been translated by Mm. H. P. Shastri : ( In 
these noise nothing is heard ) It is because of the Khundakaras that 
fight. They eat huge quantities of raw meat. Their eyes are red with 
wine. They traverse 20 yojanas in the course of half a day and they pass. 
the day by eating the bread taken in their armpit. They cut creepers 
and use them as bow-strings. On horse back they cross over mountains. 
They find no fault'in killing Brahmins and cows and they capture women 
of the enemies’ city. Young Turks laugh loudly in-merriment......... Many 
Dhaingads were found going there and they were found to make a great 
feast by the slaughter of kine. The troops of Dhargads were busy, which 
ever direction they- go the young women belonging to the-royal families 
were sold in market, They had onechief who had many people under 
him. They put torn ragsround their heads and thus increase its volume, 
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They go to distant and impenetrable places and light fire, they marry 
women and Kill their children...... ........They have no kindness for the 
poor and no fear for the powerful. They keep nothing by for the morrow 
and they never settle down as householders by marrying. They have no 
aversion for sin and no liking for virtue. They fear no enemies and 
have noloyalty for friends. They have not hankering for fame and no 
fear for blame. Their heart is not pure and they never keep company of 


the good. iode son no compunction in oppressing others m they never 
fly from war., 


The above translation depicts the condition of the Hindus very 
clearly. It becomes evident that the young girls were openly bought.and 
sold like any commodity in the market and that their condition was 
like that of the slaves. The Brahmins were forced to eat beef and their 
sacred thread was torn, Vidyapati was keen in describing the sad plight 
of the Hindus but to our great dismay he had no prescription to make, 
He had seen with his-own eyes the persecution of the Hindus made by 
others but he feels no compunction as it were. The Brhaddharma.purana 
in clear and unambiguous terms wants, its followers to remain quite pre- 
pared for. self-defence. The Hindu society as described. there appears 
still to be a living force. There martial activities have been enjoined for 
kings. But Vidyapati is hopelessly callous and his followers. are no exc- 
eptions. We should not say that the Brhaddharma-purdna describes the 
Hindu society before the coming of the Turks and, therefore, it had still 
some life in it. But the political conditions changed when Vidyapati 
wrote, That is why the above description of the Kirtilata show the lame- 
ntable condition of the victims, how they were living and what treatment 
‘they received from their victors. There was largescale conversion. We 
know that in Gauda Yadunaráyana, the son of Raja Ganeéa of Pandu-a 
was converted to Islam and was taken back by some expiatory ceremony 
but ultimately he reverted back to Islam. Raghunandan made some 
arrangements by which persons forcibly converted could be taken back 
( as Apaddharma ). Thus he prescribed in his work Praya&citta-tatva where 


at the beginning Raghunandana promised to discuss the Praya&cittas for 
various lapses as— 


“akaaga | waartedlafaaqead ad a 1 
Mtm bsp q R [ Bls graiia] Mie q pon! n 


Ws E fece w 
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Kram the end of the work he discussed the Prayagcitta for eating 
f : 


“Aminak, grg iaia stared RA RI xu 


SITS: ST wheat ATRI ma ATTA AA n fag: lm 


Raghunandana also referred to Mahāmahopādhyāya Śūlapāņi in the same 
context :— 


( SEAE suit sored aT aft qanana- 
Saa, hanna) eres: erdgrfinfa aia ar dur." Tp) 

After this he discussed the Prayagcitta for tearing the Upavita 
( willingly or unwillingly.) Thus he quoted from Harita ( in the section 
beginning with the words : 'athopavita-cchedana-Prayascittam kamarüpiya- 
nibandhe smrtisagare'*'**"* ) towards the end of the work: | 


Sergei verear -mmorferd TT 1 
füsr-asiadiat a: ashe gda qpeafa lm 


EE Cr ati-brcchre dve dhenu i” Raghunandana also quoted from the works 
of Brhanmanu, Brhaspati and others to make an extensive treatment of 
the topic. Thus, we have in the work of Raghunandana the discussion on 
tearing of the Upavita ( cf :— 5jana-u toda’ in the Kirtilata ) and eating 
(or forced feeding of ) beef ( cf :—matha cadaba-e ga-i-ka cudu-à in the 
same context ) of the Brahmins, the two traditional ways of Hind torture 
adopted by the Muslims. 


To our great dismay the learned scholar of Mithila is silent. He 
understood that the Hindu Dharma suffered greatly, but still he played 
asilent witness to it. He could have prescribed the steps mentioned by. 
Raghunandana ( or any similar step ) for taking back those who were 
forcibly converted. In fact the spirit of Vidyapati's writing shows that he 
was almost blind to that problem. He did not think the real implication 
ofthe issue, hence he made no reference to Prayatchitta. But Raghu- 
nandana, the great social reformer of Bengal, found the necessity of pres- 
cribing the prayafchittas for various lapses and he did accordingly. But 
Vidyapati in stead of incorporating the reformatory measures dealt with à 
the conventional matters only in his Smrtic works. His successor Vacas- 
patimifra behaved equally hopelessly. He, in the Krtyacintamani gave the 
ruling “Agamia RAT” | As if abstinence from learning the Persian 
language (the then Mleccha tongue ) would wipe out all the troubles of 
life. Judging from this standpoint the Maithila mode of approach to the 
most important socio-religious problem appears to be negative, The 
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Maithilas could not think of the danger coming from the forced conver- 
sion made by the foreign missionaries. This way of conversion, if carried 
on a large scale, could have wiped away the Hindus from their own land. 
But thanks to the religious teachers like Gaurangadeva, thanks to the 
inherent capability of Hinduism, the synthesizing faculty that can have 
tolerance and accept the best part of others, Hinduism still survives. 


Similar danger befell the Hindu society when the Christian mis- 
sionaries carried on their baptising in an apparently non-violent way. 
Then, even the most progressive laws of Raghunandana ceased to have 
any effect on the society. The fact is that with the change in time the 
society also changes and it requires changes in the laws at the same time, 
If no change is made, the law is sure to be neglected. President Radha- 
krishnan is quite correct when he says that modern India requires a new 
Gayatri-mantra not only for the Brahmins but for all the Indians. India of 
the 20th century requires a new Manu-samhita. By this it is not suggested 
that the essence of Hinduism changed its colour or that the implication 
of the Upanisads or the sacred scriptures were falsified but that the nature 
of the people changed and in this change they were forced by their 
environments. When the Christians came, the so-called enlightened 
people could not finda great champion of the Sanatanadharma in the 
orthodox society, the rational (?) approach of the missionaries appealed to 
them more intensively. So Raghunandana also failed at that time and 
we have got Raja Rammohan Ray as our saviour at that time. He was 
followed by others of whom Lord Ramakrishna Paramahamsa of Daksi- 
neswar and his world famous disciple Svami Vivekananda were the most 
famous, Eminent Brahmo leaders like Maharsi Devendranath ( father of 
Rabindranath ), Sivanatha Shastri, Keshub Chandra Sen and others were 
there but the most liberal religion of Ramakrishna (cf. Yata mat tata path, 
“i, e, all the different religions lead to the same god ) synthesized in it the 
essence of all religions. In the words of a great scholar of our Country, 
if Rammohan represented the antithesis to the dogmas that deteriorated 
the Hindu society, Ramakrishna stood for synthesis. What we want to 
say by all these is as follows : When religion was a dominant factor in the 
society and whenever an attack came from the outside against that reli- 
gion, the Gaudiyas reacted strongly and displayed alertness of mind, We 
could not detect similar alertness in the Maithilas of the mediaeval period. 
Their approach was not only negative but also boring. Their elaborate 
discussion on Ghantavadana-vidhi (in the Dharmadharma-prabodhini), the 
merits of donating dancing girls to Siva shrines, the merits of facing a 
particular direction during diurnal urination show how callous these law- 
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givers were to real problems of life. 

Saükaramiára knew this and he understood that few people cared 
for *mütra-purisotsarga-vidhi' or such other topics and there were many 
who did not observe the rules atall. Hence he made a necessary abrid- 
gement of the important rules and remarked at the end of his Chando- 
gahnikoddhara "qapaeifqga a Seri, HAM g TAA, n” Rudradhara 
clearly admitted that the people became lazy and tried to avoid the 
(bulky) works like Ratnākara, Parijata, Mitaksara, Hāralatā etc. 


(Fa xearex-arfésa-ferarer-g reram dtsed | 

z P 
afa aset d sea mesure: || wq s faf) 0 
Yet the Maithilas did not lack the energy to compile new digests and of cou- 
rse with stricter rules. Any lapse on the part of a Hindu meant the loss of 
his caste and consequent dishonour and this condition was fully utilised 


by the foreigners. They were always ready to accept the outcastes into 
their folds and turn them into neophytes. What a difference in attitude! 


But we must not forget here that the age of creative genius was 
no longer present. No exceptionally brilliant writer of the calibre of 
Manu or YajWavalkya was present there. It appears that the activities 
of the Maithila Smrti-writers revolved round the feudal lords of Mithila. 
These rulers were Brahmin in descent and having been ousted from politi- 
cal power they engaged themselves in discussion which were considered 
religious. Therefore their idea of the world held by Dharma specially the 
Varnaéramadharma did not change even though great political changes 
took place. 

The different types of marriage presuppose the presence of the 
caste system. In Manu's time the caste system was there but when the 
Maithilas wrote the old order changed a good deal. The works of Vidy-- 
pati (Kirtilata etc.) and of Jyotiri$vara ( Varnaratnakara ) mention several 
sub-castes. The Brhaddharma-purana of Bengal, although mentions several 
subcastes as Támbülin, Tailika etc., says that there were only two castes, 
viz., Brahmins and Sudras. Such being the case the discussion of the 
old forms of marriage in the digests of mediaeval period becomes useless, 
But Candefvara elaborately discussed the rules of marriage in his Grhas- 
tharatnakara. The description of the censured types of marriage (as the 
pratiloma matriage) in the older works has got some justification, The 
Maithilas do not appear to have given any recognition to the pratiloma 
types of marriages yet they did not fail to discuss them. They prescribed 

the union of a Sidra woman with a Brahmin, yet they narrated this as 


| 
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ifthis was practised on scriptural basis and they made no arrangements 
to give honourable status to the off-spring of such union. Vacaspatimisra 
in his Sambandhacintamani on the basis of the words of Manu ( III. 24 ) 
prescribed Asura, Raksasa, Gandharva and Paifaca forms even for a 


Brahmin. [aw Aare ara war saat fag: | 
ued aade agi aa - gah I 
aft ag vad aa, amm wu) we fendi orgie frend a 
ate — aera faatafa of araeafa fira, p. 37. ] 


Éaükara, the son of Sudhakara, boasts in his Smrti-sudhakara that 
even upto his time the Brahmins practised the prajdpatya form. If he is 
right then the words of Vacaspati appear to be gratuitous, if on the other 
hand Vacaspati is correct in his statement based on real experience then 
Sankara becomes responsible for terminological inexactitude. 


The indifference of the digest writers becomes clear when we 
apply the test of the present century. They wrote every thing for the 
Brahmins only. Südras were treated non-entities as it were. The cause 
for this is to be sought not only the special treatment meted out to the 
Brahmins in the Manu-samhita but also in the Brahmin descent of the 
royal patrons of the writers, The funny thing is that when the Brahmins 
and the Siidras were treated with equal contempt by the foreigners, the 
Maithilas gave out in a solemn voice that the Südras who had the auda- 
city to read and teach Veda would be punished severely ( cf :—the section 
on verbal assault in the Vivadacintámani ). The Südras were given no right 
to become the Pradvivaka. Rudradhara with greatness of heart gave out in 
his Sraddhaviveka (p. 18) spgra JARIT aped ux aq WISIRTeH] «rua 
afa adafa faga il 


One special feature of the Hindu society was the custom of poly- 
gamy. In that context CandeSyara’s discussion about adhivedana ( super- 
session of the first wife by a second marriage ) and adhivinnàstri in his 
Grhastharatnákara comes very near the present day concept of giving 
compensation. So from this standpoint at least we may say that the 
Maithila way of judging problems was not always vague, But curiously 
enough no provision for widow remarriage has been made. Manu ( IX. 
79 ) mentioned the wives of mad men, outcastes, eunuchs etc. but he 
did not give the wife the power to divorce her husband. Kautilya (III. 3) 
indirectly accepted divorce in the case of censured types of marriage 
(aAA ARAIA tl) Candesvara says that all facts relating to the 
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wife must be made known and no defects of either party should be kept 
concealed, and in default punishment has been prescribed by him. But 
the Maithila Smarta, in spite of his devotion to the traditional laws, could 
not disallow human considerations from dictating terms in certain cases. 
So we can have that if a defect of the bride is formerly concealed but 
subsequently discovered by the husband who finds no fault with it or 
that in the mean time a progeny has come out no penalty has been 
prescribed. The lawgiver could not prescribe stern attitude against the 
very common and yenial human lapses for they knew that for the prote- 
ction of the society, the conjugal and family life should be protected. 
In the present day also the judges try to protect the marriage tie by resto- 
ration of conjugal life, persuation etc., but in spite of that divorces are 
increasing every day. In the present day divorce suit can be filed not 
only on grounds of incompetency but on grounds of torture, bad chara- 
cter etc., by either party. In the Maithila digests we haye that if the 
bride appears to be of bad character or to have been condemned as ghost 
etc, then she could be discarded.* 

The preparation of lengthy digests on civil and criminal law con- 
cerning property, debt security, unowned goods, contracts, commercial 
Jaw, donations, theft, crimes of grave misdemeanour, punishment, justice, 
evidence etc. shows that these digests were not meant to satisfy personal 
whims only. The Maithilas formed their own sub-school of Hindu Law. 
They differed from the Gaudiyas but in this matter they were extremely 
indebted to Laksmidhara’s Krtyakalpataru. That the Maithilas were not 
always blind to problems of life becomes evident fact that Vardhamana 
in his Dandaviveka includcd in the list of Prakasa-taskaras, persons like 
traders and manufacturers, physicians and druggists, false arbitrators and 
witnesses, Mantrikas and Tantrikas etc. The evil effects of these persons 
who move freely in the society in the guise of honest citizens need not be 
discussed here. Vardhamana, therefore, deserves our congratulations for 
cautioning the society against these people. 

But sometimes the attitude of these scholars was more normative 


3. fafaa sarena wert fantgary p faageet surfen sR- 
nam fasse summarum » srfenfewareae chr n” 
EET, qo 43- The meaning creates confusion, The word sfaqifaaty 
usually indicates conclusion of the marriage rites, but sferat shows the stage 


just before marriage. In the ‘second case the passage will not refer to divorce. 
The passage may, however, be explained ina round about way to give the desired 
interpretation. 7 
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than positive. How else can we account for the condemnation of the 
Gaudiya-smrti made by Sridatta (in his. pitrshakti, Chandogahnika ete. ), 
Harinatha ( in his Smrtisara ) and others ? In view of the fact that almost 
all of the important Maithila writers of Smrti have drawn upon Gaudiya- 
smyti, the censure against the Gaudiya-smyti appears ridiculous. When 
Sridatta himself incorporated so many Gaudiya-vacanas in his works he 
ought not to have derided the Gaudiyas so squarely. 


One proof of the progressiveness of the Maithilas is the compo- 
sition of some books (like the Varņaratnākara, Kirtilata, Vidyapati's 
songs etc. ) in the vernacular. In fact Vidyapati declared in his Kirtilata 
that the vernacular was the sweetest of all the languages :—desila va- 
ana Sabajana mittha | te taisana jampasio abahattha. \| But this redeeming 
feature does not come under the scope of our present study. But 
even then the evidence of the Varnaartnakara shows that the Maithilas 
were mentally living in the golden age of Hindu supremacy. That 
attitude] of the Maithilas was their distinguishing feature. They stood 
like something unchangeable. The introduction of Kulinism was 
made by King Ballalasena in Bengal and by Harisimha in Mithila.* 
Asa natural corollary the elaborate system of Paiiji-keeping with all 
its demerits came out. The society became divided and the Brahmins 
alone were divided into four groups.—' (i) Srotriyas, (ii) Yogyas, 
(iii) PazjibandhsTand (iv) Jaibars. ^ The aim of introducing Kulinism 
was to maintainjthe purity of blood, but the desired result did not 
come. The system produced ( as in Bengal) persons of the types 
of Vendors? or the Bikau-d, the term contemptuously used to mean such 
persons who sometimes married forty to fifty girls. Kulinism was 
meant to be based on religious observances, virtuousness etc. but in 
reality it became hereditary and malpractice crept into it. In Bengal 
a drama,  Kulima-kula-sarvasva was written by Pandit Ramnarayan 
Tarkaratna' depicting the evil effects of Kulinism. To add to it the 
Purdah system appeared increasing the miseries of the womanfolk. 
It was the land where ladies took part in open debates but in course of 
time they were forced into the inner apartments and we do not have any 
positive evidence to show that daughters of ordinary men were given 
the chance to educate themselves. Some one may argue that queens like 


4. History of Maithili Literature (J. K. Misra ), Vol. I. p. 27, and History of Mithila 
( U. Thakur ), p. 358. 

$. Historory of Mithila, p. 360, 

6. Ibid. p. 364- 
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Vifvisadevi or Dhiramatidevi were learned ladies and they composed 
books. But we have seen elsewhere that the real writers of the those 
books ascribed the authorship ofthe works to their bounteous royal 
patrons. On the otherhand, child marriage which baffles female-education, 
Seems to have been the common practice. But this was a feature not 
only of the Maithilas and the devotion to tradition is the cause for the 
retention of this practice. 

In Bengal Sraddha is done with the help of Darbha-batu, i.e. Patras 
do not come to officiate in the Sraddha. In Mithila Patras come to rep- 
resent the departed and the gods and naturally those Patras possess high 
moral virtues and other qualities, Hence the Sraddha digests always give 
a list of such Brahmins as can be invited or discarded in the ritual. We 
feel encouraged to see that the long list of Nisiddha-Brahmins in Rudra- 
dhara's Sraddhaviveka (and in other works also) takes note of such 
vitiated persons as black-marketeers, profiteers, rebels and other types of 
vicious Brahmins. They were thus socially punished for their misbehavi- 
our by the inclusion of their names in the list of “Sraddhe nisiddha- 
brahmana". 

The mediaeval digests of Smrti on Dana create our headache. The 
names of the objects of gift are fabulous and the reference to their 
“Sastriya-mulya” in the present day calendars of Bengal (at least) provo- 
keslaughter and courts censure from critical persons ( Thus Rs. 2-00 
may be given as the “Sastriya-mulya” of the cow. ). The Mahadanas are 
really great gifts necessitating huge expenditure and only kings or ‘rich 
persons could perform these acts, Ballalasena wrote one Danasagara 
and his Naihati Copper-plate inscription? records the grant of the village 
Vallihitta to Acarya Ovasudevafarman on the occasion of the Hematya- 
dana ceremony performed by the King's mother during a solar eclipse : 
“maaadaaa  matsifandeeaaua amlaga- 


FARA erre of dargi aaa aR ia: galu qu- 
taaa qfaia eue 


Therefore nobody should question the competence of his prepara- 
tion ofa Dana-digest. Laksmidhara whom the Maithilas closely follo- 
wed was attached with an independent king. CandeSvara himself did the 
Tulapurusa ceremony and, therefore, he could write the Danaratnakara. 
But what about others like Ramadatta, Vidyapati or Vacaspati ? Their 
composition of works like Soda’a-mahadana.paddhati, Mahadananirnaya or 


7. Epigraphia Indica, XIV, pp. 156-163 and Inscriptions of Bengal, III p. 68 ff. 
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Dana-vakya-vali finds little justification. For the works were written only 
for the kings and the learned lawgivers non-chalantly bypassed the ordi- 
nary people and with great verbosity enumerated gift like anangga 


Bua fieneraTa, fauaseqra etc. etc. They did it possibly to avoid the plebian 
character of themselves. If the Maithilas really cared for the people of 
ordinary rank they would have omitted the descriptions of the Mahadanas 
and would have remained content with descriptions of gifts of less costly 
things like masura, tila etc. The giving away of these cheap articles is 
within the reach of every purse. But ( excepting perhaps Vidyapati 
only ) no Maithila did that. It is very pleasing to note that at least one 
Gaudiya writer, i. e. Govindánanda Kavikankanacarya in his Danakriya- 
kaumudi omitted the Mahadanas on the above-noted ground, “gagn 


Sea aA a-a gare maga agea- 
amA AmA aa na, A aA a 
aagana 18 Vijiiáne$vara was also perhaps of the same view and that 
fact may account for his short comments on the portions dealing with Dana 
in the Yajravalkya-smrti ( I. 198-216). The writer of the Apararkatika who 
happened to be a king, however, made.extensive comments on the same 
19 verses of Yajnavalkya and virtually prepared an indepependent digest 
on Dana. So the difference in attitude caused this difference. But the 
Maithilas displayed lack of realistic attitude. 

There cannot be any doubt that the orthodox people always 
discouraged polyandry or anything that resembles it. So they did not bother 
about prescribing Suddhi or aguddhi for those living a polyandrous life. 
But Aniruddhabhatta of Bengal in his Haralata (p. 80) made provision for 
asuddhi in one such case. This shows that he recognised the polyandrous 
union at least tacitly and, therefore, prescriled a$uddhi of a person who 
marries the wife of another man and raises children in her. This was very 
progressive, rather ultra-up-to-date in the eyes of the mediaeval Smdrtas. 
But they also felt that Aniruddha chose the right track and of the Maithi- 
las Vacaspati was the Smarta who referred to it. But he seems to have 
had some hesitation and the arrangement of words in the Suddhicintamani 
betrays that :—“afagarg afte afita sau aq samfara arf 
aA afaa A gau saa sup p fadta aafaa, stay 1” 
(Suddhicintàmani, p. 39). If Vacaspati did not like second marriage of wo- 
men, what then is the justification for quoting the passage above noted. 
It would be rash to claim the correct deciphering of Vacaspati’s mind at 


8. Govindananda’s Danakriya-kaumudi ( ed. Bibliotheca Indica ), p. 86. 
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thisage. But the general treatment of subjects by Maithila writers shows 
that Vacaspati did not like the unholy union. But let us remember that 
the Brahmavaivarta-purana speaks of the Jolas and Sarakas who came out 
of Hindu Muslim union. This callousness to real problems that befell the 
Maithilas was the speciality of the period. It was absent in the epic 
period, but it made its presence felt in the age of decadence. In that age 
what the Mahamahopadhyayas did ? They made specialisation in Navya- 
nyaya and Navya-smrti and took particular care that nobody could take 
out books on Navya-nyaya out of Mithila. They formulated principles on 
the ‘ghantavadanavidhi’ what results could be expected if a black cow in 
stead of a white or tawny was given away, what harm was there if one 
omitted the words ‘asmat’ and ‘namah’ in the *$raddha-dana-vakya’. ‘amuka 
sagotro’ smat-pita amuka-Sarma trpytam, idam tilodakam tasmai svadha 
namah.° On levirate the view of the Maithilas is not very clear. Niyogais a 
Kalivarjy.i. Yet on theeligibility Aurasa, Ksetrai 1, Sagnika and other types 
of sons to perform $raddha of their father (Ksetrin or Bijin) the Maithilas 
have made long discussions. Sridattopadhyaya, CandeSvara, Harinatha, 
Rudradhara, Vacaspati, Gane$varathakkura all are hotly engaged in 
discussing whether the Ksetraja (and the Awrasa son of course) son should 
perform the Ekoddista or the Parvana of his father. It appears that they 
discussed it because the older writers also discussed it. The problems of 
the worldly life could not evoke their attention. The Vedic age of opti- 
mism and healthy joy in the worldly life of beauty was not there. The 
intervening centuries have marred the joyous spirit by the pessimistic 
philosophies. The Buddhist teaching that all the world is a place of 
sorrow cast a gloomy shroud all over Indian thinking. The evils of 
monastic propaganda was there at their height. Hence the present world 
was lost and discussion on matters regarding the blissful life in the other 
world carried the Smrti digests to the stage of Ne Plus Ultra. 


But even then the greatest achievements of the Maithilas is the 
attempt to keep the Varna&ramadharma in its ( proper ) place. They wan- 
ted to fight the non-orthodox ideas by increasing their faith for the path 
covered by their illustrious ancestors. It might have been retrograde but 
the spirit of the Maithilas must not be taken amiss. The presence of a 
large number of Smrti manuscripts in Mithila shows that the Maithilas 
in their peculiar bent of mind liked the works and we are not to blame 
the writers for composing many digests identical in matters, Their idea 


of social problem was different from ours. In reality they wanted to give 


9. Candesvara did not like the word ‘sagotra’, he used the word ‘gotra’ for it, 
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Dharma a higher status than Artha. They wanted to sustain Dharma and 
be sustained by Dharma, breath in Dharma and live in the same and it is 
needless to repeat that they had a different idea of Dharma. So they 
did not hesitate in discussing fyeqaeatfafa or similar topics. In course 
of that they tried to solve their own problems in their own way i. e. as 
much as could be permitted within the boundry of a Dharmanibandha. 
Thus :— 

(a) They accepted the authority of the Tantra Paicaratra and Pasupata 
texts. 

(b) They established Pañcopāsanā in a large scale and they avoided sec- 
tarian strife which hindered the harmonious synthesis. 

(c) They made elaborate laws of Dharma to be observed in their day- 
to-day life, for it was the essence of Maithila life. Whenever people 
felt disgust for the bulky works some redactors (like Sankara 
Miéra, Rudradhara and. others ) would come and do the necessary 
job. 

(d) In those days when education was confined to Sanskritic studies 
(Persian being then probably not in the place of prestige ) their 
works helped in the advancement of learning. 

(e) The society as a whole might have remained stagnant but individual 
writers like $ridattopadhyaya ac. were like revolutionaries. 

Hence the Maithila approach to social problems, in which there 
was queer amalgam of positivism and revivalism, may be called an 
OMNIUM GATHERUM. 


